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CHRISTIANITY AND EDUCATION IU ASIA

Phil. 1:6; 2:13

"I am sure that he who began a good work in you will bring it

to completion at the day of Jesus Christ.." "for God is at

work in you both to will and to work for his good pleasure."

When the communists rolled over us in China and set about wiping

religion out of that great country, it was not our preaching that they feared

most. It was our schools. It was our hospitals. They allowed us to keep on

with our worship and our preaching, for a time. But they moved at once to

close our schools, first lower schools, then colleges and hospitals, and

finally the seminaries. Christian education and Christian compassion were what

they feared most because those are the visible evidences of the power of

Christian truth. In the Christian life, the education of the mind forms the

inner citadel of the defense of the faith.

And as visible evidences of the truth, education and compassion are

also the spearhead for the advancement of the gospel. In the early days of

Protestant missions in Korea a friend noticed that a Korean school boy was

going without breakfast every morning to walk clear across town to a Christian

school. "Why do you pass up that good school right near your own home to go so

far to a school of the foreign religion?", he asked. "I do it," said the boy,

"not only because they give me the best learning, but also the best religion."

The best learning and the best religion! Wht better motto for theological

education? What better motto, in fact, for all the Christian life?
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school of the foreign religion?", a friend asked a Korean school ‘ kyifc
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do it," he answered, "not only because they give me the best learning, but also

the best religion." The best learning and the best religion! What better
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motto for theological education. What better motto, in fact, for all of life.

$, On this Christian Education Sunday, I want to challenge American *
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Christians never to separate education and religion, learning and faith, f+m
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for the purpose of protecting our freedom/* and never, never, never to suggest
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&i4ter that religion could survive without the discipline of the mind, or that

learning could retain its integrity without the pu*4fyd*g disciplines of the

heart and spirit. I want to illustrate this with the example of Korea, the
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little nation which in 20 short years has startled the world with its miracles ^ ),J
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may-never be able to decide which is more important.

A

\rX

C*ry4, ft'J

Stint 1

churches or cars.



The year 1984 marked one hundred years of Protestant Christian work

in Korea. It also, in a sense, marked the centennial of the conception,

though not the birth, of Christian higher education in Korea. For the pioneer

who stepped ashore at Inchon (Chemulpo) in 1884, Dr. Horace Allen, is cele-

brated not only as the first resident Protestant missionary to Korea, but also

as one of the founders of Christian education in that land which today, in

large part due to the impact of Christian missions today has a higher literacy

rate (98%) than the United States of America. From the beginning Protestants

were all evangelists - but never narrow evangelists. When Protestants came in

force and to stay, their gospel was a spiritual gospel and their preaching was

straight from the Bible, but their mission was as broad and as wide as the

needs of the people, and its transforming effect was explosive.

Little did he realize that he would some day "make possible Korea's first

railroads, her first waterworks, her first city lighting, and street cars, and

her first modern mine." Perhaps even more importantly, he opened Korea's first

modern hospital. The hospital developed into a medical school - and eventually

often called the most influential university in Korea - next to the

government-supported Seoul National University. Then Dr. Allen moved from

missions into diplomacy as an early resident minister (today he would be called

the American ambassador) at the American Legation (embassy). Mo national

problem or interest was considered out of bounds for Christian care and
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Those first Protestant missionaries, whether clergy or physicians,

systematic education, at the highest

Dr. Allen, a Presbyterian physician, arrived in September, 1884.

Chosen Christian College (Yonhee) to] become Yonsei University -

concern.
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Some of the earliest criticisms of the first Protestant missionaries,

in fact, centered around their interest in other than strictly religious

matters. When Underwood imported kerosene and agricultural implements, and

Moffett organized a timber concession on the Yalu, and Swallen and Adams

brought in Korea's first apple trees and started orchards in Wonsan and Taegu,

Western iommercial traders protested W^
5uc?T activities were beyond the province of missionaries, the traders

cried. It was not fair of them to use their intimate knowledge of Korea and

close Korean contacts for commercial enterprises, and it galled them all the

more that the missionaries were doing it not for personal gain but to teach

Koreans modern technologies and business methods so that they could compete on

b Wv/ —
more equal terms as Western civilization poured in upon them. Such pioneering

madP f.hrj stiacrrtv a force for^economic revolut4efta*fi Korea, --
wzu) __ x , -1

The role of Protestant missions as a force for intellectual revolu-

tion in Korea, i When Henry Appenzeller

opened to little Methodist school^in 1886, it was not the Christian faith that

•CT CfVAn\^ — ,

attracted Students and persuaded the "President of the Korean Foreign Office 0
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fres^TTt with a sign naming it "The Hail for the Training of Useful Men."

What attracted the government's notice was the foreign learning taught in a

curriculum ji^l^stenTsc i ence and 1 i terature i>m444^_ vn sea^al

features of_the-pre4£JXt- native-'-schoal -sys=feetn" . Even this was not too much of

an attraction for the first students. They had to be paid to attend.

But those were only the beginnings, and as our text promises, "God

who began [the] good work" was faithful in bringing it toward completion. As

Korea neared the twentieth century, dissatisfaction with the old Confucian

educational patterns created a snowballing demand for radical reforms. A new
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Korea demanded new ideas, new methods, new schools, new men and women, and for

a short while at the end of the 19th century and the beginning of the 20th,

these seemed to be available only in schools the Protestants were energetically

founding.

The first Korean college to grant degrees opened in 1906, only 22

years after the arrival of Protestant missionaries. It was Soongsil, now

Soongjun University, founded in Pyengyang by my father, and his college

V classmate. Dr. William Baird, who was its first president.

Nowhere was the revolution wrought by theorist;^ J^ls ^more ^ y

radical than in the field of education for women .

a
Dr. Helen Kim tells of the

days when as far as women were concerned, "Korea was like a desert." Mrs.

Nansa Hahn Kim came at night to call on a missionary. Setting the little

lantern in front of Miss Frey she blew out the candle. Pointing to the dark

lantern, she said, "My life is like that - dark as midnight. Won't you give me

an opportunity to find light?"

It was through the Protestant schools that Korean women fjst found

ttat „gM .
her "Girls' School aod ho«" in 1886, with

ore student, the concubine of an official who wanted her to learn English with

the hope that she might some day become interpreter for Queen Min.
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In 1910 that same school, now called Ewha, shocked the old-fashione

by introducing college-grade work for women.

Whether for women or for men, those first Christian experiments in

Korean education at Paichai, Soongsil, Kyesong, Ewha and Yonsei - tentative and

uncertain and at times slightly ridiculous though they may have been - were the

serious beginnings of an educational revolution that was to shatter the grip of

the oast and open Korea's mind to the future. For the first timne education



became available to all, not just to the elite - to high and low, men and

women, rich and poor.

But perhaps you are restless at so much attention paid to one little

corner (Korea) of a far-off continent, Asia. If so, let me remind you that

it's the far-away Asian corners today that are changing the history of the

world: Vietnam, Afghanistan, Lebanon, Iran. To say nothing of what a not so

little corner of Asia - in the northeast - has to do with changes in the

American economy, Japan. And what little Korea has done and is still doing to

affect the history of religions in Asia.

Asia today is the greatest economic, the greatest political, the

greatest educational and the greatest religious challenge in the world. By

tomorrow, Asia may well be the center of the world, as Europe once was, and

North America is now.

In the last 30 years much of Asia has passed through three wrenching

and bewildering revolutions. The 1950‘s were the years of the first revolu-

tion: the revolution of rising expectations . The west was affluent, the east

poor. But all that Asia needed to catch up, it was told, was to do away with

laissez-faire capitalism, and exploiting colonialism, and let national planning

bring freedom and prosperity, preferably under the leadership of a Marxian

elite, (which very few Asians realized was not really Marxiarism but Leninism).

And it didn't work. So the 1960’s brought in a second revolution, the revolu-

tion of falling expectations . Planning didn't bring what was planned. As

Gunnar Myrdal noted in his Asian Drama ,
Asia has been more planned against than

planned. But that first disillusioning collapse of dearly-held hopes has begun

to pass, and it appears that Asia may be entering another period, not as

optimistic as the first revolution, and not as discouraged as the second. Asia

mav be on the verge of a third revolution, a revolution of reassessment. It is



pausing puzzled to look back at the recent past, at the failure of Mao

Tze-Tung's cultural revolution in China and at economic misjudgements and

mistakes everywhere in the second world. But Asia is still undecided. It is

asking what road it should follow into the future. Turning points like this in

history come rarely to continents, and when the continent is Asia it is no

hyperbole to call it the greatest challenge of our generation.

Asia's very size is the first and most intimidating part of the

challenge. It is the biggest continent in the world, 1/3 of all the land area

or the surface of the globe. And it is the most heavily populated continent in

the world: billion people, which is about 60% of all the earth's inhabit-

ants, approaching 2/3 of all the people in the world. By contrast, North

America has 6% of the world's people - to Asia's 60%. The second largest

country in Asia is India. And India's population is greater than the combined

populations of Africa and Latin America put together.

As far as the largest country in Asia, China, its population is so

staggeringly great that the margin of uncertainty about China's population is

about the size of the entire known population of the United States. To put it

another way, we do not really know how many Chinese there are. The usual

estimate is one billion, but all we can be sure of until a census is taken, is

that there are somewhere between 900 million and one billion one hundred

million men, women and children in China - a difference of two hundred million

wjocj os mpt far from the figure the census takers give us for the number of

people in the United States.

And Asia's population is still exploding. Just how fast it is

growing I suddenly realized when I saw a notice in the paper last year that

Seoul (the capital city of South Korea) now has over 10 million inhabitants.

At this rate the city of Seoul, Korea, could have more people before long than
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the entire state of Pennsylvania. Seoul has over 10 million, Pennsylvania only

about 11 or 12 million. What astonished me about the figure was that I

remembered hearing that when my father first set foot in Seoul in 1890, Seoul's

population was between 100,000 and 150,000. There were tigers in the hills

then; now just high-rise apartments.

But the most challenging single statistic I have come across concern-

ing Asia's population is this. In the next twenty years, one billion Asian

children will pass the age of 18. To the economist who reported this, it was a

highly significant fact. It meant that one billion young people would be added

to the industrially active age group in only twenty years. One billion people,

he said, is about ten times the entire existing manufacturing l abour force of

Worth America, Western Europe and Japan combined. It meant, he said, that

"manufacturing will go east." Asia will become the industrial center of the

world. (N. Macrae, The Economist, London, May 7, 1977, p. 42).

But the economist who noted the dazzling economic opportunities ahead

for Asia and the one billion young workers who will be added to the labor force

there in the next twenty years had a sobering after-thought. What will happen

to the future of the world if those same one billion Asian youth dorWt turn

into workers as they one by one pass the age of eighteen? Then, he said, we

face the terrifying possibility that they will follow one or the other of what

he called "the three modern roads to hell": terrori sm, war, or over-popula-

tion. Over-population may not seem quite in the same category of "a road to

hell", as anarchy or war, but it may well be. Suppose, he says, that all these

youth simply become parents at the rate their fathers and mothers did in Asia.

There will be no more room for so many people, and the earth will become a

1 iving hel 1

.



To me, however, the thought of one billion young people in Asia

becoming 18 years of age over the next 20 years meant much more than the

economist was thinking of. It means to me that during the next 20 years one

billion young Asians will be passing through the most evangel istical ly and

educationally reachable years of their lives. Mot just the heart evangelist-

i c.a 1
1 y A billion young Asians to be reached for Jesus Christ in the

years when they will be most open to His call. That, to me, is a part of the

"greatest challenge" that is Asia. "The harvest is plenteous, but the laborers

dre few *"
r

-

Does Christian higher education have anything to offer As4-a in this

time of reassessment and re-evaluation of its options for the future?

A v
1

Remember the Korean schoolboy. "Why do you walk so far to a school

of the foreign religion?" "I do it because they give me the best learning and

the best religion". The best learning and the best religion^ It was just such

a life-giving balance of knowledge and faith that began the Protestant

Vgxplosion in Kore a 100 years ago^

Today Christianity is no longer a foreign religion in Korea. The

amazing growth of the church there has changed that. Christianity was foreign

when my father went out in 1890. In 1890 there were about 100 Protestants and

no one knows how many Catholics - perhaps less than 5,000 and surely not more

than 10,000. It was still a foreign religion when I was a boy there in 1930.

In 1930 there were 300,000 Protestants and 100,000 Roman Catholics. The total

was about 415,000. That was 2% of the population. Today it is no longer

foreign. They say that Koreans start six new churches every day, and the

country is already effectively more Christian than Buddhist.

In 1984 there were 8,400,000 Protestants and 1,600,000 Catholics.

- i HThat's 10,000,000 Christians. That's 25%.



There is no question that the evangelism is still fervent; and that

evangelism is one of the major reasons for the explosive growth. But evangel-

ism alone is not the secret. It never is, and never was. As at the beginning

one hundred years ago, the growth started with schools, and hospitals and

service to the sick and poor plus zeal and fervor of a committed Christian

evangelistic witness, so today, it is the educational infrastructure of the

Christian community - its schools and institutions, which sustain, nourish,

mature and enrich the growth, to weed out the tares from the wheat, and commend

the faith to its critics.

There are six major Christian higher educational institutions in

j^orea. Yonsei , Ewha, Soongjun, Keimyong, Seoul Woman's University and Sogang.

Three of them are among Korea's select circle of five prestige universities -

three out of five. 80% of the faculty members in those Christian universities

are Christian. 40% of the students are Christian. And 10% of the non-Christ-

ian students become Christian before they graduate. (Jong-Sung Rhee, "The

Status of the Christian Teacher in a Secular Institution and the Status of the

Non-Christian Students at a Christian Educational Institution", mss.,) Seoul,

1974).

How large a network of Christian schools can the Christians of Korea

afford to maintain? Even with generous help from abroad, few private schools

can compete on an equal basis in equipment and maintenance with the all-embrac-

ing government system. And yet, so unique is the contribution of the Christian

school, and so distasteful the alternative of monolithic and controlled govern-

ment education, that no Christian in Korea, and few non-Christians seriously

advocate the abandonment of the Christian schools.

In the Christian school there is a flexibility and freedom for

pioneering in new techniques, an emphasis on ethics as well as intellect, and



above all, a redeemina faith that alone is adequate to nourish what Dr. George

Pa i k has called "the^nner citadel".

Dr. Pai*k is You knew hm==as a former Minister

of Fducation, a former Chancellor of the Korean Senate, a former president of

IMa/J'ivw V"Vv ^ v‘"' ' * '

Yonsei University. I know hinyas a personal friend and as a student and

colleague of my father's s4rvee-i w&s-a boy.

"Our cities, homes and factories can and must be rebuilt", he said,

after the devastation of the Korea War. "But what we must safeguard above all

is the Inner Ci tadel . . . the integrity of the people: their minds, their morals,

their intelligence, their sense of duty, their spiritual resilience..."

For three generations now, Korean non-Christians as well as believers

have looked to Christian schools for the maintenance of this inner citadel. It

was a non-Christian, the well-known non-Christian president of another of

Korea's secular private schools who once said, "Christians are the conscience

of Korea." This, I believe, is the most important contribution of Christian

higher education. We need, we rejoice in the numerical growth of the Christian

church, as in Korea. But only when the church's conscience grows along with

its statistical expansion can we be anything but apprehensive about too rapid

growth. And for the right kind of growth we need the right kind of Christian

higher education. cA \i\Ah ^ mJVT jow} 4

We can have both. For "He who began a good work in you" e¥en

who led our fathers end mothers to scratch churches out

of the frontier and build Christian schools and seminaries around their

sanctuaries--He "who began that good work" can complete it. But only if y^tt V

will let Him who is both the author of our faith and the light of all truth,

M
work in you and through yeti "until the day of Jesus Christ".



CHRISTIANITY AND EDUCATION IN ASIA

This year marks one hundred years of Protestant Christian work in

Korea. 1984 is also, in a sense, the centennial of the conception, though not

the birth, of Christian higher education in Korea. For the pioneer who stepped

ashore at Inchon (Chemulpo) one hundred years ago. Dr. Horace Allen, is cele-

brated not only as the first resident Protestant missionary to Korea, but also

as one of the founders of Yonsei University. And Yonsei, of course, has

significant connections with the United Board for Christian Higher Education in

Asia.

the role of Christian higher education there in the remarkable story of the

explosion of Protestant Christian growth since 1884. With all due honor to the

attention given in the press recently to crowds of Korean Catholics welcoming

their Pope as they celebrate two hundred years of Roman Catholic history in

Korea, the note I miss is a question not pursued by the media coverage. The

question is this: Given the one hundred year head-start of Roman Catholics in

Korea - they trace their history to 1784, not 1884 - why are there 5h times as

many Korean Protestants (8,159,000 - 1982 Korean government figure) as Korean

Catholics (1,439,000 - ibid.)? One answer I suggest - but only one of many

reasons that could be mentioned - is that From the beginning Protestants

recognized the importance of systematic education, at the highest level it

could be begun.

- were all evangelists - but never narrow evangelists. When Protestants came

It is entirely appropriate, therefore, to focus today on Korea, and

Those first Protestant missionaries, whether

in force and to stay, beginning with Horace Allen in 1884,, their gospel was aen m

spiritual gospel and their preaching was straight from the Bible, but their



mission was as broad and as wide as the needs of the people, and its trans-

forming effect was explosive.

Dr. Allen, a Presbyterian physician, arrived in September, 1884.

Undiscouraged by a night in "Harry’s Hotel" in what is n^Inchon - where the

one-story thatched-roof house contained a billiard room separ-

ated by a sheet. The sheet was laid on t >le for his^bed and in

the morning the same sheet served as a t - pressed on to Seoul,

Korea’s first railroads, her first waterworks, her first city lighting, and

street cars, and her first modern mine." Perhaps even more importantly, he

opened Korea’s first modern hospital. The hospital developed into a medical

school - and eventually united with Chosen Christian College (Yonhee) to become

Yonsei University - often called the most influential university in Korea -

next to the government—supported Seoul National University. Then Dr. Allen

moved from missions into diplomacy as an early resident minister of the Amer-

for Christian care and concern.

Some of the earliest criticisms of the first Protestant missionaries,

in fact, centered around their interest in other than strictly religious

matters. When Underwood imported kerosene and agricultural implements, and

Moffett organized a timber concession on the Yalu, and Swallen and Adams

brought in Korea's first apple trees and started orchards in Wonsan and Taegu,

Western commercial traders protested.

cried. It was not fair of them to use their intimate knowledge of Korea and

close Korean contacts for commercial enterprises, and it galled them all the

more that the missionaries were doing it not for personal gain but to teach

that he would some day "make possible

Such activities were beyond the province of missionaries , the traders



Koreans modern technologies and business methods so that they could compete on

more equal terms as Western civilization poured in upon them. Such pioneering

ventures made Christianity a force for economic revolution in Korea.

The role of Protestant missions as a force for intellectual revolu-

tion in Korea is not as well known here as in Asia. When Henry Appenzeller

opened his little Methodist school in 1886, it was not the Christian faith that

attracted students and persuaded the ^President of the Korean Foreign Office to

present it with a sign naming it "The Hall for the Training of Useful Men."

What attracted the governments notice was the foreign learning taught in a

curriculum that aimed to "give to Korean students thorough training in the

curriculum of Western science and literature, uniting with it the essential

features of the present native school system". Even this was not too much of

an attraction for the first students. They had to be paid to attend.

But as Korea neared the twentieth century, dissatisfaction with the

old Confucian educational patterns created a snowballing demand for radical

reforms. A new Korea demanded new ideas, new methods, new schools, new men and

women, and for a short while at the end of the 19th century and the beginning

of the 20th, these seemed to be available only in schools the Protestants were

energetically founding.

"We are in the midst of an educational revolution," wrote mission-

aries in Sydachun in 1908. "Schools spring up in a night... The old Confucian

scholars lose their
x
proud seats, giving place to those who know both Chinese

and Western learning. xSo strong bAs been the leadership of the church that...

..- the course of study usedvin Christian schools has been the pattern for un-

believers 1 schools as well. Durihe the year probably as many as five or six

hundred primary and night schools claiming to teach Western learning have been

started by offitcials and other unbelievers hi our territory. The church



s^Jioed^"irre~^in^he lead of all and "inf luence -ail-;—ftiready'^Ehe first Korean

college to grant degrees opened in 1906, only 22 years after the arrival of

Protestant missionaries. It was Soongsil, now Soongjun University ^

Nowhere was the revolution wrought by the Christian schools more

radical than in the field of education for women. Dr. Helen Kim tells of the

days when as far as women were concerned, "Korea was like a desert." Mrs.

Nansa Hahn Kim came at night to call on a missionary. Setting the little

lantern in front of Miss Frey she blew out the candle. Pointing to the dark

lantern, she said, "My life is like that - dark as midnight. Won't you give me

an opportunity to find light?"

It was through the Protestant schools that Korean women first found

that light. Mrs. Scranton opened her "Girls' School and Home" in 1886, with

one student, the concubine of an official who wanted her to learn English with

the hope that she might some day become interpreter for Queen Min.

In 1910 that same school, now called Ewha, shocked the old-fashioned

by introducing college-grade work for women. /Under its college principal. Miss

Lulu Frey, there began a transforming/ferment in Korean society tljat

revolutionized everything from^omen's clothes to ppblic heal^n. Women's role

in Korean society has n^fer since been quite the same. Tqxlay that same

school. .

.

Whether for women or for men, those first Christian experiments in

Korean education at Paichai, Soongsil, Kyesong, Ewha and Yonsei - tentative and

uncertain and at times slightly ridiculous though they may have been - were the

serious beginnings of an educational revolution that was to shatter the grip of

the past and open Korea's mind to the future. For the first tirade education

became available to all, not just to the elite - to high and low, men and

women, rich and poor.



But perhaps you are restless at so much attention paid to one little

corner (Korea) of a far-off continent, Asia. If so, let me remind you that

it f s the far-away Asian corners today that are changing the history of the

world: Vietnam, Afghanistan, Lebanon, Iran. To say nothing of what a not so

little corner of Asia - in the northeast - has to do with changes in the

American economy, Japan. And what little Korea has done and is still doing to

affect the history of religions in Asia.

Asia today is the greatest economic, the greatest political, the

greatest educational and the greatest religious challenge in the world. By

tomorrow, Asia may well be the center of the world, as Europe once was, and

North America is now, —

In the last 30 years much of Asia has passed through three wrenching

and bewildering revolutions. The 1950' s were the years of the first revolu-

tion: the revolution of rising expectations . The west was affluent, the east

poor. But all that Asia needed to catch up, it was told, was to do away with

laissez-faire capitalism, and exploiting colonialism, and let national planning

bring freedom and prosperity, preferably under the leadership of a Marxian

elite, (which very few Asians realized was not really Marxianism but Leninism).

And it didn't work. So the 1960's brought in a second revolution, the revolu-

tion of^ Jailing £xpecta£ion£. Planning didn’t bring what was planned. As

Gunnar Myrdal noted in his Asian Drama , Asia has been more planned against than

planned. But that first disillusioning collapse of dearly-held hopes has begun

to pass, and it appears that Asia may be entering another period, not as

optimistic as the first revolution, and not as discouraged as the second. Asia

may be on the verge of a third revolution, a revolution of reassessment. It is

pausing puzzled to look back at the recent past, at the failure of Mao

Tze-Tung's cultural revolution in China and at economic misjudgements and



mistakes everywhere in the second world. But Asia is still undecided. It is

asking what road it should follow into the future. Turning points like this in

history come rarely to continents, and when the continent is Asia it is no

hyperbole to call it the greatest challenge of our generation.

challenge. It is the biggest continent in the world, 1/3 of all the land area

on the surface of the globe. And it is the most heavily populated continent in

the world: 2^ billion people, which is about 60% of all the earth’s inhabit-

ants, approaching 2/3 of all the people in the world. By contrast. North

America has 6% of the world’s people - to Asia's 60%. The second largest

country in Asia is India. And India's population is greater than the combined

populations of Africa and Latin America put together.

staggeringly great that the margin of uncertainty about China’s population is

about the size of the entire known population of the United States. To put it

another way, we do not really know how many Chinese there are. The usual

estimate is one billion, but all we can be sure of until a census is taken, is

that there are somewhere between 900 million and one billion one hundred

million men, women and children in China - a difference of two hundred million

wjocj os mpt far from the figure the census takers give us for the number of

people in the United States.

Seoul (the capital city of South Korea) now has over 9 million inhabitants. At

this rate the city of Seoul, Korea, could have more people before long than the

entire state of Pennsylvania. Seoul has over 9 million, Pennsylvania only

about 11 million. What astonished me about the figure was that I remembered

Asia's very size is the first and most intimidating part of the

-As—for -&6 the largest country in Asia, China, 3-ts population is so

And Asia’s population



hearing that when my father first set foot" in Seoul in 1890, Seoul’s population

was between 100,000 and 150,000. There were tigers in the hills then; now just

high^rdfse apartments.

But the most challenging single statistic I have come across concern-

ing Asia’s population is this. In the next twenty years, one billion Asian

children will pass the age of 18. To the economist who reported this, it was a

highly significant fact. It meant that one billion young people would be added

to the industrially active age group in only twenty years. / One billion people,

he said, is about ten times the entire existing manufacturing labour force of

North America, Western Europe and Japan combined. It meant, he said, that

"manufacturing will go east." Asia will become the industrial center of the

world. (N. Macrae, The Economist, London, May 7, 1977, p. 42).

But the economist who noted the dazzling economic opportunities ahead

for Asia and the one billion young workers who will be added to the labor force

there in the next twenty years had a sobering after-thought. What will happen

to the future of the world if those same one billion Asian youth don* t turn

into workers as they one by one pass the age of eighteen? Then, he said, we

face the terrifying possibility that they will follow one or the other of what

he called "the three modern roads to hell": terrorism , war , or over-popula-

tion. Over-population may not seem quite in the same category of "a road to

hell", as anarchy or war, but it may well be. Suppose, he says, that all these

youth simply become parents at the rate their fathers and mothers did in Asia.

There will be no more room for so many people, and the earth will become a

living hell.

To me, however, the thought of one billion young people in Asia

becoming 18 years of age over the next 20 years meant much more than the

economist was thinking of. It means to me that during the next 20 years one



billion young Asians will be passing through the most evangelistically and

educationally reachable years of their lives, /‘ftot just the heart evangelist-

ically A billion young Asians to be reached for Jesus Christ in the

years when they will be most open to His call. That, to me, is a part of the

"greatest challenge” that is Asia. "The harvest is plenteous, but the laborers

are few."

Does Christian higher education have anything to offer Asia in this

time of reassessment and re-evaluation of its options for the future?

Forty years ago, a friend asked a Korean schoolboy who was going

without breakfasts in order to get an education "Why do you pass up that good

school near your own home and walk so far to a school of the foreign religion?

"I do it", he answered, not only because they give me the best learning but the

best religion". The best learning and the best religion. It was just such a

life-giving balance of knowledge and faith that began the Protestant explosion

in Korea TOO years ago.

Today Christianity is no longer a foreign religion in Korea. The

amazing growth of the church there has changed that. Christianity was foreign

when my father went out in 1890. In 1890 there were about 100 Protestants and

no one knows how many Catholics - perhaps less than 5,000 and surely not more

than 10,000. It was still a foreign religion when I was a boy there in 1930.

In 1930 there were 300,000 Protestants and 100,000 Roman Catholics. The total

was about 415,000. That was 2% of the population. Today it is no longer

foreign. They say that Koreans start six new churches every day, and the

country is already effectively more Christian than Buddhist.

In 1982 there were 8,500,000 Protestants and 1,700,000 Catholics.

That's 10,200,000 Christians. That's 25%.



There is no question that the evangelism is still ;
and tfhat

evangelism is one of the major reasons for the explosive growth. But evangel-

ism alone is not the secret. It never is, and never was. <&s fit the beginning

one hundred years ago, the growth started with schools^ and hospitals and

service to the sick and poor a committed Christian

evangelistic witness, -a© "foday^r it is the educational infrastructure of the

Christian community - its schools and institutions, which sustain^ nourishes,

matures and enrich/the growth, to weed out the tares from the wheat, and commend

the faith to its critics.

There are six major Christian higher educational institutions in

Korea. Yonsei, Ewha, Soongjun, Keimyong, Seoul Woman’s Univo*oi-fcy and Sogang.

Three of them are among Korea’s select circle of five prestige universities

three out of five. 80% of the faculty members in those Christian universities

are Christian. 40% of the students are Christian. And 10% of the non-Chnst-

ian students become Christian before they graduate. (Jong-Sung Rhee , "The

Status of the Christian Teacher in a Secular Institution and the Status of the

Non-Christian Students at a Christian Educational Institution", mss.,) Seoul,

1974).

How large a network of Christian schools can the Christians of Korea

afford to maintain? Even with generous help from abroad, few private schools

can compete on an equal basis in equipment and maintenance with the all-embrac-

ing government system. And yet, so unique is the contribution of the Christian

school, and so distasteful the alternative of monolithic and controlled govern-

ment education, that no Christian in Korea, and few non-Christians seriously

advocate the abandonment^ of the Christian schools.

In the Christian school there is a flexibility and freedom for

pioneering in new techniques, an emphasis on etfeies- as well as intellect, and



above all, a redeeming faith that alone is adequate to nourish what Dr. George

Paik has called "the inner citadel".

Dr. Paik is worth quoting in full. You know him as a former Minister

of Education, a former Chancellor of the Korean Senate, a former president of

Yonsei University. I know him as a personal friend and as a student and

colleague of my father’s since I was a boy.

"Our cities, homes and factories can and must be rebuilt", he said,

after the devastation of the Korea War. "But what we must safeguard above all

is the Inner Citadel ... the integrity of the people: their minds, their morals,

their intelligence, their sense of duty, their spiritual resilience...

For three generations now, Korean non-Christians as well as believers

have looked to Christian schools for the maintenance of this inner citadel. It

was a non-Christian, the well-known non-Christian president of another of

Korea’s secular private schools who once said, "Christians are the conscience

of Korea." This, I believe, is the most important contribution of Christian

higher education. We need, we rejoice in the numerical growth of the Christian

church, as in Korea. But only when the church’s conscience grows along with

its statistical expansion can we be anything but apprehensive about too rapid

growth. And for the right kind of growth we need the right kind of Christian

higher education.
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Protestantism

Its Influence on Modernization in Korea

By Dr. Samuel H. Moffett

Dr. Moffett was born in Pyongyang, Korea, in 1916. He
graduatedfrom Wheaton College, Princeton Seminary, and Yale
University where he obtained his Ph D. and has taught at Prin-
ceton Seminary. He was on the faculty of Yenching University in
Peking, China. He is presently Dean of the Graduate School of
the Presbyterian Seminary in Seoul. His younger brother is also
serving in Korea as Superintendent of the Tongsan Christian
Hospital in Taegu.

If De Cespedes, who landed briefly in Korea in 1593-94, is more
properly classed as a chaplain to Japanese troops than as a missionary
to Koreans, then to Carl Gutzlaff, a Protestant, belongs pride of place
as the first Western missionary to Korea. He came by sea on July 17,
1832 a German, working for a Dutch missionary society and sailing
from China on a British ship—three years before the first of the French
priests. Father Pierrre Maubant, crawled bravely through the sewers
into the border city of Uiju in 1835.

Sharp readers may recognize Gutzlaff beneath a merciless caricature
as the missionary in the recent best-seller, Taipan. His role in the novel
as one of the more colorful of the founders of Hong Kong is pure fiction
Not so his part in the opening of Korea.
For forty days he worked along the west coast of the peninsula,

teaching the villagers how to plant potatoes, translating with great
difficulty the Lord’s Prayer into Korean, and salting his distribution of
the Chinese Bible with companion gifts of Western books on science,
history and geography. He noted with pleased surprise that “the people
even of the lowest classes, can read, and delight in reading.”

His last stop in Korea was Cheju-do, which he described as “a char-
ming spot for a missionary station and certainly no more dangerous
than New Zealand!

Gutzlaff was wrong about the danger. The next thrcee decades
witnessed three great persecutions. In August, 1866, a young Protestant
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missionary, the Rev. R. Jcrmain Thomas, wrote from Chefoo, just across

the Yellow Sea from the Korean coast, that a Korean junk with a French

tricolor at its foremast had been seen beating its way into the harbor. It

carried the French missionary, Father Ridel, and a crew of Korean
Christians bearing the first news of “a foul and wicked massacre” of

Catholics in Korea.

The previous autumn Thomas had spent two and a half months,

like Gutzlaff, on Korea’s west coast learning the language and dis-

tributing Bible portions. The news of the persecution, instead of frighten-

ing him, made him determined to return. He left Chefoo on Aug. 9, 1866,

as interpreter for an American merchant ship bound for Korea with a

cargo of “cotton goods, glass, tin plates, etc.”

“I will be back in nine days,” he said to a colleague. But he never

returned. His ship, the General Sherman, was caught and burned in the

Taetong River near Pyongyang. Thomas was beheaded, according to

one account, while offering a New Testament to the man with the sword.

He was Korea's first Protestant martyr.

These and other early, intermittent Protestant attempts to penetrate

forbidden Korea with the Christian faith are often ignored by historians

as futile and fruitless. In a way the historians are right. What did Gutz-

laff, and Thomas, and Williamson and Corbett accomplish? A few

potatoes planted, the Lord’s Prayer translated but not appreciated, some
Western learning and the Bible placed in a few frightened hands. And
one martyr, who was killed probably not for his faith but because his

ship was mistaken either for a retaliatory French invasion force or a

grave-robbing expedition.

It is difficult to discern in these faltering contacts and melancholy

failures the wave of the future, yet such they were, or at least the first

advancing ripples of a new age. For Protestantism was to do more for

the transformation and modernization of Korea in the next few decades

(1884-1919) than anything accomplished in the whole preceding century

of Christian impact on the Hermit Kingdom
u u ,

.

When Protestants came in force and to stay, beginning in 188^ their

gospel was a spiritual gospel and their preaching was straight from

the Bible, but their mission was as broad and as wide as the needs of the

people, and its transforming effect was explosive.

Dr. Horace) Allen, a Presbyterian physician ,/Was the first resident

Protestant missionary in Korea. He] arrived in September, 1884. Undis-

couraged by a night in “Harry’s Hotel” in what is now Inch’on—where

the one-story thatched-roof house contained only a bar and a billiard

room separated by a sheet, and one slept on the billiard table- he pressed

on to Seoul, little dreaming, missionary that he was, that he would some

day “make possible Korea’s first railroad, her first waterworks, her
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first city lighting, and street cars, and her first modern mine.” Perhaps
even more importantly, he opened Korea's first modern hospital, and
then moved from missions into diplomacy as an early resident minister
of the American Legation. No national problem or interest was con-
sidered out of bounds for Christian care and concern.

/

Some of the earliest criticisms of the first Protestant missionaries, in
fact, centered around their interest in other than strictly religious matters.
When Underwood imported kerosene and agricultural implements,
and Moffett organized a timber concession on the Yalu, and Swallen and
Adams brought in Korea’s first apple trees and started orchards in
Wonsan and Taegu, Western commercial traders protested.
Such activities were beyond the province of missionaries, the traders

I
cried. It was not fair of them to use their intimate knowledge of Korea
and close Korean contacts for commercial enterprises, and it galled them
all the more that the missionaries were doing it not for personal gain but
to teach Koreans modern technologies and business methods so that they
could compete on more equal terms as Western civilization poured in
upon them. Such pioneering ventures made Christianity a force for
economic revolution in Korea.

The roJj^/P^^tanJ^ssions as a force for intellectual revolution in
Korea is even more familiar. When Henry AppenzeJler opened his little

Methodist school in 1886, it was not the Christian faith that attracted
students and persuaded the “President of the Korean Foreign Office,[the
Honorable Kim Yun-sik”jto present it with a sign naming it “The Hall
lor the Training of Useful Men." What attracted the government’s
notice was the foreign learning taught in a curriculum that aimed to
“give to Korean students thorough training in the curriculum of Western
science and literature, uniting with it the essential features of the present
native school system". Even this was not too much of an attraction for
the first students. They had to be paid to attend.

But as Korea neared the twentieth century, dissatisfaction with the
old Confucian educational patterns created a snowballing demand for
radical reforms.^ new Korea demanded new ideas, new methods, new
schools, new men^aad for a short while at the end of the 19th century
and the beginning* of the 20th, these seemed to be available only in
schools the Protestants were energetically founding. -

“We are in the midst of an educational revolution,” wrote missionaries
in Syenchun in 1908. “Schools spring up in a night. . . The old Con-
fucian scholars lose their proud scats, giving place to those who know
both Chinese and Western learning. So strong has been the leadership
ol the church that. . . the course of study used in Christian schools has
been the pattern for unbelievers’ schools as well. During the year pro-
bably as many as five or six hundred primary and night schools claiming
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o teach Western learning have been started by officials and other
unbelievers in ou^rritory. The church schools are in the lead of all anti

Nowhere was the revolution wrought by the Christian schools more
radical than in the field of education for women. Dr. Helen Kim tells of
the days when as far as women were concerned, “Korea was like a de-
sert. Mrs. Nansa Hahn Kim came at night to call on a missionary.
Setting the little lantern in front of Miss Frey she blew out the candle.
Pointing to the dark lantern, she said, “My life is like that—dark as
midnight. Won’t you give me an opportunity to find light?”

It was through the Protestant schools that Korean women first found
that light. Mrs. Scranton opened her “Girls’ School and Home” in 1886,
with one student, the concubine of an official who wanted her to learn
English with the hope that she might some day become interpreter for
Queen Min.

In 1910 that same school, now called Ewha, shocked the old-fashion-
ed by introducing college-grade work for women. Under its college
principal. Miss Lulu Frey, there began a transforming ferment in Korean
society that revolutionized everything from women’s clothes to public
health. Women’s role in Korean society has never since been quite the
same. "W

^

Whether for women or for men, those first Christian experiments in
Korean education at Paichai, Sungsil, Kyesong, Ewha and Yonsei
tentative and uncertain and at times slightly ridiculous though they
may have been—were the serious beginnings of an educational revolution
that was to shatter the grip of the past and open Korea's mind to the
future. For the first time education became available to all, not just to
the elite to high and low, men and women, rich and poor.
The opening wedge, however, in Protestantism’s contribution to the

modernization of Korea was medicine, not education. It was not the
educator but the doctor who first won acceptance for the hitherto
persecuted missionaries. In Korea the pioneer was Dr. Horace Allen,
and his first great success occurred in the coup of 1884.

Prince Min, nephew to the queen and leader of the great Min clan
was dying in a pool of blood, seven sword cuts on his head and body.
Over the objections of fourteen palace physicians who were about to
pour black pitch into the general’s wounds, Allen was called and raced
across town with an escort of fifty soldiers. For three months he fought to
save the Prince’s life, and succeeded. “That man did not come from
America, he came from heaven,” said one amazed official, and a grateful
king rewarded Allen with permission to open a hospital in^ Seoul
sponsored by the government “in cooperation with a benevolent society
in America. It was the first official approval by the Korean government
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